CONCLUSION.

age of modern Europe, when men were and could not but
be governed chiefly by physical force, the Emperor was
practically, if not theoretically, the grander figure. Four
centuries later, in the era of Pope Innocent the Third,
when the power of ideas had grown stronger in the world,
and was able to resist or to bend to its service the arms
and the wealth of men, we see the balance inclined the
other way. Spiritual authority is conceived of as being
of a nature so high and holy that it must inspire and
guide the civil administration. But it is not proposed to
supplant that administration nor to degrade its head: the
great struggle of the eleventh and two following centuries
does not aim at the annihilation of one or other power,
but turns solely upon the character of their connexion.
Hildebrand, the typical representative of the Popedom,
requires the obedience of the Emperor on the ground of
his own personal responsibility for the souls of their
common subjects: he demands, not that the- functions of
temporal government shall be directly committed to him-:
self, but that they shall be exercised in conformity with!
the will of God, whereof he is the exponent The im-
perialist party had ho means of meeting this argument,
for they could not deny the spiritual supremacy of the
Pope, nor the transcendant importance of eternal salvation.
They could therefore only protest that the Emperor, being
also divinely appointed, was directly answerable to God,and
remind the Pope that his kingdom was not of this world.
There was in truth no way out of the difficulty, for it was
caused by the attempt to sever things that admit of no
severance, life in the soul and life in the world, life for
the future and life in the present. What it is most
pertinent to remark is that neither combatant pushed his
theory to extremities, since he felt that his adversary's